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abrahmacaryam, stySna-middhafc ceti.]    With this may be compared A. i.
261 "Soppassa, Bhikkhave, patisevaoaya natthi titti,; suramerayapanassa

..........; methuna-saraapattiyia........."

According to Yogacara School, styana belongs to samyojita or derivative
Mesas, while middha is an- indefinite (aniyata) mental concomitant.
(YAMAKAMI, p. 224),

20.    Now let us take a survey of all the material that we have given
above and see what conclusions we can arrive at.

From the passages in the NMyas and other non-canonical but pre-com-
mentatorial literature, we find that middha, as opposed to thina, is considered
to be an equivalent of nidda (sleep) tandi, (physical indolence), vijambhika
(yawning) bhatta-sammado (drowsiness coming from food), pacalayM (nod-
ding), soppam (slumber), and that it was an external rather than an internal
dhaxnxna. Even the interpretation of DhammasaAgwi, Vibhanga, and Nid-
desa, if interpreted! independently of the Commentators, should make it clear
that middha was considered to be more or less physical. For, if as the
Commentators explain, the word Maya was really intended to be interpreted
in the sense of namafcaya, where was the need of giving a separate, independ-
ent paragraph with the additional varying words in the explanation of
middha ? Can we think of oamafcaya as having an existence independent of
citta ? The orthodox theorist wanted to stick to the words * ^n^middha'
mentioned amoiong the nivara^as, which has to be given up, and in order to
avoid the difficulty of explaining the word ' Idaya' he had to give this new inter-
pretation. There arose the necessity of resorting to the jugglery of words.
When he was further faced with the use of words like * soppaip, pacalayifca'
he tried to wriggle out by saying that they are not the exact equivalents of
middha, but that they, figuratively, represent the effect for the cause. They
explain that the sleep of the Blessed One is not the result of middha but of
physical exhaustion or languor, which perhaps, the opponent would say, is
nothing but another term for middha.

21.    The opponents, on the other hand, did not assert that middha was
entirely a material quality.   They admitted that there is a middha produced
from mind (cittaja, para. 10).   In DhammiapSla's arguments (para. 13. ii.)
the opponent admits the existence of two kinds of middha, material, as well
as non-material   But he was not prepared to accede to the position of the
orthodox theorist of the entire annihilation of the material middha.   He also
pirn the orthodox theorist down to the use of the words ^Kiayassa, soppaip,
pacalayiki, oniho (shrouding)* in the definition of,middha; to the quotations
like " Form, O mendicants is not yours; you should give it up" (para, 10) or
to the Blessed One's words to Aggivessana that he had slept by day-time
in the summer season. What really appears to us to be the origin of this con-
troversy about the 'material or non-material nature of middha is that each side
insisted on emphasising upon only one aspect of this factor and that atten-
tion was paid more to the tfords than to the spirit behind 'the words.